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Abstract. The article examines the philosophical and ethical implications of
the deep computerization of the modern world. The aim is to analyze the
consequences of computerization and the basis of different ethics of responsibility
and the new infosphere of war. The authors focus on the problems of the
transformation of human subjectivity, digital inequality, algorithmic governance, as
well as the challenges for moral autonomy and human dignity in the era of artificial

intelligence and automated decision-making.
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Methods. The research employed an interdisciplinary approach, integrating
methods from social philosophy, ethics, anthropology, and sociology. This
combination allowed for a comprehensive analysis of the philosophical and ethical
aspects of computerization in contemporary societ).

Results. The results of the study established that modern computerization is
not only a technological trend, but a powerful philosophical phenomenon. It calls
into question the fundamental ideas about autonomy, responsibility, corporeality and
justice. The preservation of the humanistic core of human existence requires not only
technical regulation, but above all philosophical sensitivity, ethical judgment and
social criticism. Our research is based on the actualization of Hans Jonas's ethics
of responsibility and its analogues in modern conditions, in particular the Florida
ethics.

Conclusions. Jonas's ethics, which Florida transforms in the digital world,
acquires new relevance in Ukraine. Developers of digital solutions, from volunteer
IT projects to state technological structures (for example, «Diyay) find themselves
in the position of «ethical architects of reality» (L. Florida). Florida indicates that
information dignity should encompass not only the living, but also the dead. In the
digital environment, the memory of the deceased can be either an instrument of
dignity or an object of manipulation.

The article analyzes Ukrainian cases of digital identification as a technology
of memory and testimony, for example, the project «Eyes of Wary as an algorithmic
testimony for the International Criminal Court, which establishes the exact place
and time of a war crime, and the Public Organization «Truth Hounds», which is
engaged in digital documentation of war crimes. Also created by the Ministry of
Digital Transformation is «eVorogy. «Reface for Recognitiony is used as a deepface
identification technology to identify the dead. The project « Tribunal for Putiny has

gone from media to an evidence base for crimes against humanity and their
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consequences. These cases demonstrate that Ukraine is forming a new global ethical
precedent of digital memory of war, where information ethics is not an abstract
philosophy, but a means of survival and justice.

Keywords: information technology, digital society, digitalization, philosophy
of culture, philosophical anthropology, ethics of responsibility, moral choice, digital

documentation of war crimes, humanism.
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Anomauin. Y cmammi poszensoaiomecs @inocoghcoki i emuyHi HACTIOKU
enubokoi komn tomepuzayii cyuyacrnozo ceimy. Mema — npoananizysamu HAcCHioKu
KOMN 'tomepu3ayii Ha OCHOBI PIZHUX emuK 8i0nogioarbHOCmi ma Ho8)Y iHgocpepy
gitiHu. Aemopu 30cepedxcyromovcs Ha npobremax mpanchopmayii 1100CLKOL

cy0'ekmuenocmi, yughposoi HepisHOCMI, ANCOPUMMIYHO20 YNUPABLIHHA, A MAKON’C HA
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BUKIUKAX OJIS1 MOPAIbHOI A8MOHOMII Ma JH0OOCbKOI 2IOHOCMI 8 enoxy Wmy4HO020
iHmenekmy U agmomMamu308an020 NPULHAMMSL PiUieHb.

Memoou. 3acmocosano MidcOUCYUNIIHAPHUL nioXio, o NOEOHYE COYIANbHY
Ginocoiro, emuxy, anmpononozio ma coyionozio.

Pe3ynomamu. Y pesynomamax 0O0CHiOMCEHH BCMAHOBNIEHO, WO CYUYACHA
KOMN 'tomepu3zayis He € Juue MeXHONOIYHO MEeHOCHYIE, a NOMYHCHUM
ginocopcokum ghenomenom. Bona cmasumov nio cymuie 3acaouuyi ysaeieHHs Npo
ABMOHOMIIO, BIONOBIOANILHICMb, MINECHICMb 1 CHPABeoIusicms. 30epedrceHHs
CYMAHICMUYHO20 A0pa JI0O0CbKO20 OymMms 6umMazae He Juuie MmMexHIYHO20
pe2ynio8anHs, a nepeoycim Qinocohcvkoi yymausocmi, emuuHo20 CYONHCEeHH ma
coyianbHOi Kpumuku. B ocHo6i Hauio20 00Cni0xiceH s 1excums akmyanizayis emuKu
gionoegioanvnocmi I'anca Honaca ma ii ananoau é cyuacnux ymosax, 30Kkpema emuxa
Dnopioi.

Bucnoexu. Emuxa Honaca, sixy ®@nopioi mpancghopmye 6 ymosax yugpoozo
csimy, Habyeae HOBoI akmyanvbHocmi 8 Ykpaini. Po3pobHuku yugposux piuienn, 8io
gononmepcokux  IT-npockmie 00  0epicABHUX  MEXHONOIYHUX  CMPYKMYD
(Hanpuxnao, «/isny) onunAOMbCA 8 NO3UYIT K EMUUHUX APXIMEKMOPI8 PeaibHOCMIY
(J1. Dnopioi). Dropioi exazye, wjo ingopmayiiina 2iOHicmb NOBUHHA OXONIIOB8AMU He
Juwe JHcusux, ane ti mepmeux. Y yugposomy cepedosuwyi nam’'ams npo 3a2udno2o
Modfce bymu abo iHcmpyMeHmom 2ioHocmi, abo 00 €Kmom MaHinyasayii.

Y cmammi posziopani ykpainceki keticu yugposoi ioenmuikayii sk
mexHono2ia nam’sasmi ma ceiouenHs, Hanpuxaiad npockm «Eyes of Wary sk
aneopummiune cgiovenHs 0 MidcnapooHoeo  KpumiHanbHo2o Y0y, WO
8CMAHOBNIOE MOYHI Micye I 4ac 80€HHO20 3104uny, ma I pomaocvka Opeanizayis
«Truth Hounds», ska 3aumaemocs yu@posum OOKYMEHMYBAHHAM BOECHHUX
snoyunis. Takodc ye cmeopenuti Minicmepcmeom yugposoi mpancgopmayii

«eVorogy (eBopoe). /na ioenmugpixayii 3acubnux suxopucmosgyemuocs «Reface for
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Recognitiony sax mexuonocia deepface-ioenmudbixayii. Ilpoexkm «Tpubynan ons
Ilyminay» npotiujos wnsax 8io media 00 00KA3080i 6A3U 3M10YUHIE NPOMU THOOSTHOCHI
ma ix Hacniokis. L{i xeiicu oemoncmpyroms, wo Ykpaina ¢hopmye noguti cgimosuii
emuyHUll npeyedeHm yu@dposoi nam’smi npo 6itiny, oe iHopmayitina emuka € He
abcmpaxkmua ¢hinocois, a 3acio UIHCUBAHHA MA CNPABEOTIUBOCHII.

Knwuoei cnoea: ingopmayiuni mexnonoecii, yugpose cycninbcmeo,
ouoxcumanizayis, @inocoia xynemypu, @inocogpcbka aHmpononocis, emuxa
8i0N08I0ANbHOCTI, MOPANbHUU 8UOID, YUDPOBE OOKYMEHMYBAHHS BOCHHUX 3/IOYUHIS,

CYMAHIZM

Problem statement. In the conditions of rapid development of technologies
and computerization in society, there is a need for a deeper study of the philosophical
and anthropological aspects of this process. Computerization and digitalization have
become an integral part of our everyday life, and they significantly affect humanity
as individuals and as a whole: on the cultural, social and economic structures of
society.

Computerization, which was initially perceived as a tool for optimizing
human labor, has turned into a general cultural logic. Digital technologies not only
transform social institutions, economics and politics, but also radically rethink the
person himself, his consciousness, body, interaction with the world. In the 21st
century, there is a transition from a person as an autonomous moral subject to a
person as an element of an information and algorithmic system. In this context,
numerous philosophical and ethical questions arise that require critical reflection.

Analysis of recent research and publications. This problem is at the
forefront of modern humanities research, the methodological basis of our study is

the works of researchers and philosophers who have dealt with issues of
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computerization, digital culture and technological impact on humanity: Donna
Haraway, Sherry Turkle, Nick Bostrom, Clay Shirkey and Manning Andris.

The philosophical and anthropological dimensions of computer information
and communication technologies are considered in M. Geuss, P. DiMaggio, E.
Drexler, G.M. McLuhan, N.Y. Harari [7; 8], J. Palfrey, J. Rosen, B. Stiegler [15; 16],
O. Toffler, M.Taddeo, L.Floridi [5; 6;11;17], E. Hargitay, L. Karvaliks, J. Masuda.

Highlighting previously unresolved parts of the general problem. Modern
computerization means not only access to digital devices, but also the penetration of
algorithms into fundamental decision-making processes. In Gilles Deleuze's terms,
«disciplinary societies» are being replaced by «control societies» [2, p.7], where
power is exercised not through institutions, but through computational procedures
capable of predicting, correcting and directing behavior.

Algorithms become new «structures» (in the semiotic sense), which contain
not only the logic of efficiency, but also a system of norms, values and ideas about
man. However, unlike humanistic structures, the algorithm does not intend to
«understand» man, only to predict and model his behavior.

The condition for the possibility of moral autonomy is the individual's ability
to self-reflect. In a digital society, this ability is eroding under the pressure of endless
external stimulation: notifications, likes, recommendation feeds. Subjectivity does
not disappear, but changes form, from a reflective self to an «interactive self»,
constantly open to digital intervention.

Under such conditions, according to Bernard Stiegler [15; 16], with which we
agree, there is a «proletarianization» of consciousness as the loss of the individual’s
ability to think outside of digital templates. This generates a new type of dependence:
not on technology as a tool, but on technology as an organ that constitutes a person.

Artificial intelligence, particularly in the fields of medicine [13], justice [21],

finance and war [18], increasingly makes decisions that have existential
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significance. At the same time, responsibility for algorithm errors is often blurred.
The ethical question arises: who is the subject of moral responsibility in a situation
where the action is caused not by a person, but by a machine system?

The problem is complicated by the fact that algorithms are «trained» on data
that contain structural biases: racial, gender, class. This means that computerization
is not neutral but reproduces and reinforces inequalities. This set of socio-
philosophical problems remains not only unresolved, but also not sufficiently
theoretically conceptualized.

Formulation of the objectives of the article (Problem statement). The
purpose of the work is to study the philosophical and anthropological dimension of
computerization and digitalization of humanity, in particular the impact of
technological changes on culture and identity, an attempt to build a new ethic of
responsibility.

In accordance with the goal, the following tasks have been formulated:

1) to consider computerization as a necessary algorithmizing of modern life
and humanistic resistance to societies of dictatorship and control;

2) to analyze Hans Jonas's ethics of responsibility as a possible way of a
civilizational response to the challenges of the digital age;

3) to analyze the infosphere of war, namely computerization, ethics and digital
subjectivity in the conditions of the Russian-Ukrainian war.

Presentation of the main material of the study. Computerization
exacerbates social gaps and leads to «digital inequality»: access to technology,
digital education, cybersecurity and autonomy in the digital space is distributed
extremely unevenly. The concept of «digital citizenship» implies the right to access
the Internet, but in practice, «digital privilege» is being consolidated as the ability to

be visible, heard and protected online.


https://creativecommons.org/licenses/by/4.0/

Ll

THE BULLETIN OF HUMANITIES

Sociologically, this leads to a new stratification of society: not by capital, but
by digital competence and algorithmic «weight» [21]. Those who are not «seen» by
algorithms find themselves on the periphery of social existence. Digitalization
changes not only thinking, but also the body. Biometric systems, fitness trackers,
augmented reality lead to the «screening» of the body. The person appears as a data
subject, a collection of digital traces. At the same time, the body becomes an object
of control, optimization and commodity, in particular in the context of biohacking
and digital medicine.

From the perspective of philosophical anthropology (Plessner, Gehlner), this
means a transition from an «insufficient» being to a «redefined» person who is
constantly rebuilding himself according to digital standards.

In the context of digital transformation, there is a need for ethics that are not
based on utilitarianism or efficiency, but on dignity, vulnerability and reciprocity.
This 1s the ethics of responsibility (Hans Jonas [4]), which takes into account the
future consequences of technological development for humanity and nature.

Resistance to computerization does not mean a rejection of technologies, but
only a critical reflection on what values they embody. In this sense, philosophy
becomes a political practice: a defense of the human as such, man, as Max Scheler
declared, a needy being, full of the imperfect, the non-algorithmized, the ethical.

Modern computerization is not just a technological trend, but a powerful
philosophical phenomenon. It questions fundamental notions of autonomy,
responsibility, corporeality and justice. The preservation of the humanistic core of
human existence requires not only technical regulation, but above all philosophical
sensitivity, ethical judgment and social criticism.

In his fundamental work «The Imperative of Responsibility» (1984) [4] Hans
Jonas formulated a new ethics suitable for the era of technogenic civilization. Its key

postulate is responsibility not only to existing people, but also to future generations,
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nature and the very fact of being. This imperative sounds like this: «Act so that the
consequences of your action are compatible with the permanence of real human life
on Earthy [4, p.121]. This formula, although it was conceived as a reaction to the
ecological crisis and the nuclear threat, today acquires new meaning in the context
of computerization, artificial intelligence and automated control systems.

Modern digital technologies, especially large language models,
recommendation algorithms, biometric systems, autonomous machines, are able to
change the trajectories of human life without direct human participation. This creates
a new situation of moral hazard, where the boundaries of responsibility are blurred.
If the decision is made by an algorithm, who is responsible? The programmer, the
user, the company, the state, the system itself? Jonas warned of the danger of losing
the «ontological centrality of man» [4, p.39], and this is exactly what we are
observing: algorithms are less and less designed for man as an ethical subject, while
man is increasingly adapting to the demands of the algorithm. The use of artificial
intelligence in decision-making, especially in such critical areas as health care,
finance and justice, calls into question traditional ideas about moral responsibility.
For example, algorithms in medicine today perform diagnostics, predict mortality
risks, suggest therapy, but they are often «black boxes» without explanations (black-
box models).

Modern bioinformatics platforms based on artificial intelligence (e.g.
AlphaFold from DeepMind) are already capable of modeling protein structures with
high accuracy, opening up new horizons in synthetic biology and genetic
engineering. This opens up not only therapeutic possibilities but also creates the
threat of abuse - for example, when creating biological weapons or dangerous strains
in uncontrolled laboratories. In this situation, Jonas's «principle of foreseeable
harm» [4] acquires special importance: any breakthrough in biology supported by

Al must be accompanied by an ethical and expert assessment of potential risks for
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the future of humanity. Another relevant idea of Jonas is the priority of negative
prediction over positive [4]. In a digital world where excitement over innovation
often overtakes reflection, this principle demands that before implementing
something technically, one should carefully consider the possible harmful
consequences. Cases such as Cambridge Analytica, predictive policing, or
automated job selection show that ignoring potential harm leads to systemic human
rights violations.

One of the most pressing ethical issues is the use of autonomous systems in
military conflicts. According to recent UN reports, combat drones with Al elements
can already detect and destroy targets independently without the direct participation
of an operator [8], [9]. This violates the fundamental moral principle of «the
distinction between combatants and civiliansy», and also deprives a person of the
right to the last judgment before lethal action. Jonas directly said that technological
power should not be divorced from ethical capacity [4]. In the case of autonomous
drones, it has already been divorced.

Additionally, there is a threat of escalating irresponsibility: countries can use
such systems without declaring war, shifting responsibility to “neutral” technology
[11]. This undermines international law, humanitarian norms and the idea of moral
choice in war.

Thus, in each of these examples, from Al in medicine [14], [18] to military
autonomy, we see that technological possibility is not the same as moral
permissibility. Jonas’s Ethics of Responsibility [4] requires a reflexive limitation of
human omnipotence, especially when its consequences may become irreversible or
invisible to the current generation. His approach emphasizes: the center of
development should be not only opportunities, but primarily responsibility for life.

It is especially important that in Jonas's philosophy, responsibility is not

reduced to legal or institutional. It is an ethical act that arises in the face of a
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vulnerable Other, both a specific person and the future of humanity. In the conditions
of digital control, when a person becomes «transparent» for systems, the need for
ethical opacity, the right to privacy, unpredictability, irreplaceability increases [4].
Actually, this is the field of implementation of responsibility: to prevent the technical
utilitarianization of the human essence.

Jonas's ethics of responsibility thus requires a rethinking of the logic of
technological development. Instead of a «can-do logic», it proposes a «must-only-
if-we-can-do-no-harm» [4, p.112]. In the digital age, this means creating
technologies that are not only effective but also morally acceptable, transparent,
accountable, and compatible with human dignity.

Floridi introduces the concept of the «infosphere» [6] as a general information
ecosystem that includes people, computers, objects with sensors, algorithms, digital
processes. In this system, a person no longer has an exclusive epistemological status
but is only one of the information agents. This creates a new ecology of
responsibility in which moral duty is no longer tied only to the human subject, but
to holistic information interaction. Floridi speaks of an information ethics [5] that is
based not only on autonomy, but also on minimizing informational harm (e.g.,
manipulation of algorithms, fake news) and maintaining informational dignity
(reflecting dignity in the digital presence of a person). It also envisages the
responsibility of developers as new «architects of reality» [6]. We consider Floridi’s
concept as an analogue and development of Jonas’s ethics, transferred from bioethics
to the information environment: «We are now modifying our environment to such
an extent that we must accept moral responsibility for the infosphere itself, not just
for our actions within it» [6, p. 91].

In the context of the Russian-Ukrainian war (2022-2025), the problem of
computerization acquires particular urgency. It manifests itself not only as a

technological process, but as an existential challenge that transforms the structure of
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reality in which Ukrainian society lives and struggles. What Floridi calls the
«infosphere» [6], in war conditions becomes a battlefield for truth, consciousness
and subjectivity.

Russia's information aggression against Ukraine since 2014 has evolved into
a high-tech infosphere war, where cyberattacks, disinformation, fakes, deepfake
videos, fact-swapping and emotional algorithmic manipulations are no less
important than artillery or missiles.

Digital technologies, in particular monitoring systems, facial recognition,
geolocation, chatbots, as well as artificial intelligence tools (from analyzing enemy
movements to conducting information campaigns) have become part of everyday
reality. Thus, war has become fully integrated into the infosphere, where there is no
clear distinction between the front and the rear, between the private and the public,
between the technical and the humanitarian.

Jonas's ethics, which Floridi [6; 17] transforms in the digital world, gaining
new relevance in Ukraine. Developers of digital solutions, from volunteer IT
projects to state technological structures (such as Diya, eVorog, etc.), find
themselves in the position of «ethical architects» [6] reality.

The main questions that need to be addressed in this context: do chatbot
developers have the right to collect geolocation without informed consent in combat
conditions, how to ensure the ethics of using the faces of the dead in deepfake
content, even for patriotic purposes, what is the moral status of a military drone that
autonomously makes a decision to destroy. Which is not only a technical or legal
dilemma, but is the essence of the ontological tension that arises between security
and dignity, between information efficiency and human subjectivity.

In times of war, Ukrainian society has demonstrated an example of digital
solidarity, in particular through open data initiatives, crowdsourcing of information

verification, digital humanitarian aid, and information volunteering. However, this
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same digital transformation poses a challenge: will a citizen not turn into a «digital
biomaterial» of war, where privacy, corporeality, and the inner world will be
completely subordinated to algorithms and information flows. This question is not
only for politicians or programmers, but for all humanitarian expertise, philosophy,
ethics, and sociology, it is actually a philosophical-anthropological and most
important question.

One of the most delicate and at the same time fundamentally important aspects
of computerization in times of war is the use of neural networks to identify the dead,
record losses, and document war crimes. These processes combine artificial
intelligence, a large number of images and videos, recognition and search
algorithms, and at the same time touch on the most intimate and tragic boundaries
of human existence - the body, death, memory, dignity.

Ukrainian IT initiatives such as FindFace UA, Reface [13], as well as
international partnerships with artificial intelligence platforms, use facial
recognition algorithms to identify the bodies of those killed on the front or civilian
victims among photo and video materials. This allows to speed up the identification
of the dead without documents or with mutilated features, to confirm the facts of
death for families, even if there is no official notification; to record the facts of war
crimes (Bucha, Izyum, Mariupol). However, the philosophical question is different:
can artificial intelligence be the subject of recording the tragedy, or does automatic
recognition of death reduce it to statistics, depersonalizing the loss.

Floridi [6], [17] indicates that informational dignity should encompass not
only the living, but also the dead. In the digital environment, the memory of the
deceased can be either an instrument of dignity or an object of manipulation.
Therefore, the most important and relevant issues remain ethical issues [20], does
the state have the right to publish images of the killed without the consent of the

family, even in the context of propaganda or recording a crime, and does Al have the
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moral right to determine: this is «ours» and this is «the enemy», even in the image
of the dead, how to avoid the aestheticization of violence — turning photos of the
deceased into images distributed through emotional algorithms? Neural networks
already today perform the function of digital witnesses, analyze satellite images,
detect mass graves, verify GPS data from videos of shelling, and sometimes
reconstruct the chronology of events. Such systems become the basis of the evidence
base in cases of crimes against humanity. The ethical question is whether moral
judgment will be delegated to the algorithm, how it will remain a matter of
conscience, memory, and the human legal system.

In our opinion, the ethics of Jonas and Floridi [5] should help in this.

According to Jonas [4], in a world where technology has an unpredictable and
irreversible impact, the highest ethics is ethics before the future, before those who
cannot protect themselves. Identification of the dead through neural networks is part
of this responsibility [3]. This is an attempt to restore the face of those erased by war.
However, it requires extreme caution, because any memory technology can become
an instrument of oblivion, and any archiving can become an instrument of censorship
or humiliation.

One example of digital memory in Ukraine is «Eyes of War» as algorithmic
evidence for the International Criminal Court.

The Eyes of War project, initiated by a coalition of Ukrainian and international
developers and human rights activists, uses neural networks to analyze satellite
images and geotags on video. This allows you to establish the exact place and time
of a war crime, even when the enemy is trying to cover up the tracks. The system
integrates videos from open sources, TikTok, Telegram channels, and compares
them with databases of satellite services (Planet Labs, Maxar). Such materials are
already being used to prove the facts of shelling of residential areas and civilian

infrastructure.
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The non-governmental organization Truth Hounds [19], which has been
operating since 2014, has been actively using digital tools to collect evidence of
crimes against the civilian population. Thanks to deep image recognition tools and
automated video timecoding, the organization forms verified chronologies of crimes,
which have already been transferred to the UN and the ICC. The team organizes
training for field researchers, teaches how to work with algorithms while
maintaining a humanistic ethics of testimony.

Created by the Ministry of Digital Transformation of Ukraine, eBopor is a
crowdsourcing platform [10], [12], which collects information about the movement
of troops, equipment, and crimes of the Russian Federation. The system uses
filtering algorithms, geolocation, and neural networks to filter out fakes. This is an
example of digital patriotism, which at the same time poses ethical challenges to
privacy, the presumption of innocence, and the limits of personal responsibility.

The team of the Reface startup [13] (known for its face-changing app) has
transferred some of the technologies for identifying the dead and missing. In
particular, neural networks are used to recognize facial features even in a damaged
state or based on partial photos. This has significantly helped military and
humanitarian services, especially in the de-occupied territories.

The media initiative Tribunal for Putin [1; 3] is a coalition of journalists,
human rights activists and technical specialists who collect videos, photos,
eyewitness testimonies and algorithmically structure them into cloud databases. In
collaboration with programmers, Natural Language Processing (NLP) methods are
used to automatically classify events by type of crime, geography and intensity of
consequences.

These cases demonstrate that Ukraine is forming a new global ethical
precedent for digital memory of the war. In this context, information ethics is not an

abstract philosophy, but a means of survival, justice and future peace.
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Conclusions. As a conclusion, it can be noted that computerization is not a
neutral environment, but a deeply valuable field that requires a new philosophical,
ethical and political understanding. The main task of thinking in the 21st century has
a humanistic direction, neohumanism is to protect a person in conditions when
technology begins to independently interpret, decide and manage. A new ethics is
needed, where the basis is the ethics of caution, solidarity, and above all
responsibility.

Modern computerization is not just a technological process, but a deep
transformation of the anthropological, social and moral structure of human
existence. In this article, we have traced how computerization becomes not only a
tool, but also a subject of ethical, cognitive and political influence. From everyday
life to bioethics, from artificial intelligence to military digital memory, everywhere
we are dealing with new forms of responsibility, individual and collective decision,
new conflicts between freedom, control and human dignity.

Within the framework of Hans Jonas's concept of responsibility for the future
in the context of new technologies, especially in the field of biotechnology, military
drones and artificial intelligence, we considered the issue of digitalization of modern
society, including Ukrainian.

We drew research attention to the danger of reducing human subjectivity to a
computational function, integrated L. Floridi's concept of information ethics as a
modern philosophical response to the challenges of a digital society.

It was especially important to investigate how the problem of computerization
functions in the Ukrainian context, namely in conditions of war, hybrid aggression,
digital mobilization of memory, documentation of losses, identification of the dead,
fixation of crimes through neural networks. We will consider ethical and
philosophical-anthropological problems using the example of Ukrainian digital

initiatives (Truth Hounds, Tribunal for Putin, eVorog, Reface, etc.), which
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demonstrate that technology can be not only a tool of control, but also a carrier of
justice and truth.

In the Ukrainian context, the ideas of Hans Jonas are applied in the philosophy
of technology, eco-ethical studies (in particular, in the topics of environmental
reconstruction after the war) and in the development of sustainable development
policies.

L. Floridi proposed the concept of an «information ecosystem», where
information objects have a certain ontological value. The ideas of Jonas and Floridi
contributed to the formation of a new type of humanism, namely techno-humanism,
where a person does not oppose technology, but coexists with it responsibly,
creatively and critically.

In Ukrainian cultural studies, this is manifested in studies of posthuman
identity (human enhancement, posthumanism) and digital memory and work with
historical trauma through digital means (for example, digital war museums). Work
is also being carried out on the analysis of the aesthetics of virtual reality and new
media.

The prospects for scientific research into computerization and its impact on
Ukrainian society are very broad.

Computerization stimulates the development of e-government (for example,
the "Diya" system), bureaucracy automation, transparency of procedures and
accountability of authorities. Scientific research in this direction should study not
only technical efficiency, but also social consequences: accessibility of services,
digital inequality, cybersecurity issues.

Computerization has caused a profound transformation of communication
practices (social networks, messengers). Research here focuses on the impact of
digital technologies on identity, public opinion, political activism and new forms of

culture (digital art, memes as new cultural codes).
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Automation of production, development of the IT sector and remote work are
changing the structure of the Ukrainian economy. Scientists are studying both
positive effects (creation of jobs in IT) and risks (loss of jobs due to automation in
traditional industries).

The experience of the full-scale war of 2022 - 2025 has shown the importance
of cybersecurity, information security, and I'T-based military innovations. Research
here covers not only military but also socio-political aspects (e.g., the role of digital

volunteering).
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